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Passover Matzah

A guide for fulfilling the mitzvah of eating matzah, according to
halacha as set down by the greatest authorities. It is divided into
four parts:

_1-
LAWS AND MEASURES

The laws of eating matzah and afikoman on the first two nights
of Passover, the quantity required and the time they must be
caten. This is discussed at length, to know the sources of all
rulings.

We have also added a brief review of the laws in clear, concise
language, as well as the views of the authorities whether eating
more matzah at the seder than required is considered a mitzvah.

_o_
THE MITZVAH OF MATZAH

The laws of eating matzah all seven days of Passover (andin the
Diaspora eight days) whether there is a mitzvah involved or
whether it is optional.

_3-
FESTIVE JOY

The great controversy among savants and saints of yore,
whether there is justification for a stringent practice to abstain
from eating matzos during the entire festival of Passover, except
on the two Seder nights, even on the Sabbath and the last days of
the festival. The origin of this practice is found in the words of the
early authorities.

_q-
SOAKED MATZAH

The laws of soaked matzah according to those who are strict in
this matter, and according to those are lenient in this matter, and
the difference between the first seven days of Passover and the
last day.
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I have seen many of the Seforim authored by Rabbi Sholom Yehudah
Gross x"v">w, Rabbi of Holmin, from Brooklyn, with whom I am well
acquainted. Among them are the works entitled: Achilath Matzoth
B'Yisroel, 7 vol.; Afiath HaMatzoth Hashalem, 3 vol.; Responsa Zivchu
Zivchei Tzedek; Oholei Yisroel; D’var Mosheh; Mezuzath Sholom;
Minchath Yehudah; and many others. They are all written in a manner and
form worthy of the attention of Torah scholars. The author, a Gaon, has
organized and explained each topic with extensive erudition and profound
understanding. These Seforim document the laws and ideas concerning
many areas of Halacha in which observance has, unfortunately, become
lax. Shortage of time has denied me the possibility to properly review his
works. I, therefore, am not in a position to endorse his legal decisions.
However, this Gaon, the author, may be relied upon since he has already
displayed his ability in this field, and has authored his works without any
ulterior motives, only for the honor of G-d and His Torah. I, therefore,
hope that all observant Jews will assist the learned author of these books,
for it is a great Mitzvah to encourage him and support him as much as
possible.

I, therefore, affix my signature in honor of the Torah and
those who study it, on the eighteenth day of Sivan, 5740.

Moshe Feinstein
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In the author’s previous works, among them Responsa
Zivchei Zedek, Afiath Matzot, Achilas Matza B’Yisroel,
Nefesh Yeshaya and Minchath Yehudah, letters of
appreciation and support were printed from Geonim and
Tzadikim of our generation, the authorities upon whom the
House of Israel depends.

Rabbi Eliyahu Zlotnick - Zecher Tzaddik’bracho
Member of the Rabbinical court of the Ada HaChereydit in
Jerusalem

Rabbi David HaLevi Yungreis - Zecher Tzaddik L’bracho
Member of the Rabbinical court of the Ada HaChereydit in
Jerusalem

Rabbi Yishayahu Yishai Hacohen Greenfeld - Zecher Tzaddik
L’bracho
A Rav and author of Seforim in London

Rabbi Levi Yitzchok Greenwald - Zecher Tzaddik L’bracho
The head of the Rabbinical court of Kahal Arugat HaBosem

Rabbi Yisroel Yitzchok HaLevi Riezman - Zecher Tzaddik
L’bracho

Member of the Rabbinical court of the Ada HaChareydit in
Jerusalem

Rabbi Simcha Bunim Greenberg - Zecher Tzaddik L’bracho
The head of the Rabbinical court of Pressburg, later a Ravin
Brooklyn

Rabbi Shimon Yisroel Pozen - Zecher Tzaddik L’Bracho
The Rebbe of Shopron

Rabbi Avrohom Yitzhok Kahan Shlita
The Rebbe of Kehilat Shomer Emunim, Jerusalem

Rabbi Avraham Meir Israel Shlita
The head of the Rabbinical court of Haniad

Rabbi Avraham Eliezer HaCohen Yalus Shlita
The head of the Rabbinical court of Philadelphia
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Rabbi Avraham M. Britshtein Shlita
The secretary of the Rabbinical court of Ada Ha Chareydit in
Jerusalem

Rabbi Chaim Eliyahu Sternberg Shlita
A Rav and the Rosh Yeshiva of Machzikei Torah Haifa, Israel

Rabbi Yosef Greenwald Shlita
The Rebbe of Papa

Rabbi Yechezkial Grubner Shlita
A Rav in Detroit

Rabbi Moshe Feinstein Shlita
Rosh Yeshiva Mesifta Tifereth Jerusalem

Rabbi Moshe Stern Shlita
The head of the Rabbinical court of Debretzin

Rabbi Naftuli Hirtska Honig Shlita
The head of the Rabbinical court of Sharmash

Rabbi Refoel Silver Shlita
The head of the Rabbinical court of Freeman

Rabbi Sholom HaCohen Wein Shlita
The head of the Rabbinical court of Ohel

Rabbi Shlomo Halberstam Shlita
The Bobover Rebbe

Rabbi Shmuel Yehuda Panet
The head of the Rabbinical court of Daash

Rabbi Shmuel Zaev Miller
The head of the Rabbinical court of Arad
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The following introduction, and preface have already appeared
in the Hebrew edition of Achilas Matzos B’Yisrael, an extensive
anthology concerning the laws and customs of eating matzos on
Passover. This is the second volume of a set, the first volume of
which is entitled, Afias Matzos B’Yisrael, an extensive anthology
concerning laws and customs of baking matzos for Passover.
These two volumes are replete with references from Talmudic
and Midrshic sources, as well as from the works of geonim and
tzaddikim of all generations, even to the present. The following
work is an abridgement of these two volumes.

INTRODUCTION

We have already mentioned in the introduction of Afias
Matzos B’Yisrael, that, were we to quote every law, custom, and
tradition from its source, these volumes would be impossibly
lengthy, and the reader would soon weary of perusing them,
especially those who are occupied with earning a livelihood, and
must work until shortly before the festival.

Yet, we have presented an extensive compendium from the
works of the later authorities, comprising all the laws of matzos,
from the harvesting of the wheat until after the eating of the
afikoman, as briefly and comprehensibly as possible. These
quotations have been culled from the works of the poskim, both
early and late, whose halachic decisions are our guide, and
“whose water we drink”.

With this volume, we hope to achieve our goal, to make it
easier for the public, both for the students of the beis-midrash,
and for the working class, both of whom strive to fulfill the
mitzvos of baking and eating matzos par excellence, but lack the
requisite knowledge and the time to hunt through the many
tomes embodying this knowledge. By the time they reach the last
book, they have already forgotten the first.
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Nevertheless, our brethren are holy and exert much effort to
fulfill with pure self-sacrifice, the only remaining mitzvah that is
fulfilled by eating (as is pointed out by Chasam Sofer, ommisions
196) with all its details and ramifications.

We all remember the words of the immortal Ari zal, that one
who is careful of even the smallest amount of chometz on
Pesach, is assured that he will not sin throughout the entire year.
Now, as far as Bal Yeraeh and Bal Yimatzeh (that no chometz
be seen or found in our possession) are concerned, we fulfill our
obligation by searching for the chometz and nullifyingit. To what
avail are all our efforts, however, if our Passover diet is, G-d
forbid, improper? Can we expect this promise to be fulfilled?

No doubt, everyone overworks himself in preparation for
Passover, and does not spare toil and effort to obtain the best
possible matzos, in order to be safeguarded from the minutest
possibility of eating chometz. See Malachei Elyon, quoted
above, in the name of three trusted witnesses: the author of Ohr
Lashamaim, of Apte, o.b.m., (above 33) Arugas Habosem,
Parshas Tzav, and Haggadah Imrei Kodesh's.v. Matzah zo from
the Tzaddik of Stelisk (11). All three tzaddikim testify that if one
works this is true only with the sweat of his brow and with his
own physical toil in all parts of the mitzvah. But, now if he puts his
hands into his pockets and goes out to the market to purchase
ready-made matzos from whatever package that comes into his
hands, what will he answer on the Day of Judgment, when the
main part of the judgment will be concerning matzos, the food.of
healing, as is elaborated upon in Avnei Nezer (392), and what
power will he have to silence the Accuser and strengthen the
Defender?

It occurred to me that the statement of the Zohar and the
aforementioned statement of Ari zal are closely related, one
being the reason for the other. Why is a person judged mainly for
his shortcomings in fulfilling the mitzvah of food of healing (the
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Zohar’s appellation for matzah)? Aren’t there 612 other mitzvos,
in addition to many Rabbinical enactments? The answer is, that,
had he observed this mitzvah properly, Ari’s assurance would
have protected him, throughout the year, from falling into any
pitfalls of sin. Consequently, even though it is impossible to issue
a harsh verdict, with the full severity of the law, upon mortal man,
who originates from earth, and, as the wise king states, There is
no righteous man on earth, who does good and does not sin,
man does, however, have a simple way to beware of sin. This is
accomplished by making every effort to erect a fence to enable
him to withdraw from a thousandth of a doubt of infinitesimal
amount of chometz. Then, without a doubt, Ari zal’s assurance
will stand him in good stead to protect him throughout the year
from any taint of sin or transgression, and he will come joyfully to
the day of judgment and mercy with a heart full of trust that he
will be exonerated in his judgment and will emerge victorious
against his enemies.

In summation, let us say that everyone must direct all his
desires, his work, and toil, to achieve his aim to avoid the snare of
a minute quantity of chometz. The greatest danger of chometz
lies in baking matzos, dough made of flour and water, as is
explained in Pele Yoetz. What will one answer on Judgment
Day, if his aim was only to polish his furniture and his house
furnishings, that they should shinelike the brilliance of the sky on
a summer day, if, afterwards, he will have to budget his time and
be compelled to purchase ready-made matzos to fulfill the
mitzvah of eating matzos at the Seder.

I must give vent to my pain and anguish in this matter. Perhaps
then, I will be relieved. In our times, progress has turned
backwards. Important things are treated lightly, whereas minor
matters are emphasized. People labor and toil without respite to
take a breath. Who can deny that, in every Orthodox home,
everyone is toiling with all the strength he can muster, to scour
the walls, the furniture, and the utensils, the doors and windows,
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to wash clothes, to bring all types of cleaning fluids and the like,
to clean the house, to polish the silverware so that it glistens like
the noonday sun? From this, everyone experiences the greatest
pleasure.

Were they wise, they would discern that all this is but a minor
part of the Passover preparations, for the main objectiveis to rid
our houses of any danger of chometz. The intelligent person
should understand that this mitzvah, according to its simple
meaning as well as the Rabbinical interpretation, it to clean out
the chometz that is found in places where it is usually brought,
and to ferret it out of all nooks and crannies as far as one can
reach, and the rest is nullified by declaring it null and void. There
is no obligation to cause the entire house to sparkle along with all
the vessels and utensils found therein. There is, however,
chometz that must be abolished, such as books and magazines
containing love stories, and the piece of furniture that generates
the most contamination, the television, and second to it, the
radio, both of which cause entire Jewish homes to become
chometz, and destroy the soul with the flesh, like the venom of a
viper.

If one resolves to conduct himself according to the law, he will
understand the many places where the Talmud mentions
women engaged in kneading and baking matzos. Now, when did
they have time for that? Didn’t the Pesach preparations occupy
them until the very day the festival set in? But, according to the
aforementioned, it is understood.

Please study both the parts dealing with halachah as well as
those dealing with arousing the reader to his duty. Then, your
eyes will be opened and your mind will grasp that the main
objective is to toil in the baking of matzos, with all its details and
ramifications, so that there will be no doubt of their kashruth,
and to strive to comply with all views, something Impossible
unless one personally supervises the baking of his own matzos
from beginning to end.
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If he lacks the knowledge of the halachos found in the works of
the poskim, he is like a craftsman without his tools, and like a
soldier going to battle without his weapons.

Our whole aim in this publication is to anthologize all the views
of the poskim who deal with the regulations of eating matzos,
with all their details and ramifications, omitting none, so that
anyone who really wishes to do his utmost, will be able to do so
after studying this book carefully, from beginning to end.

Lest I be counted among those who begin a mitzvah and do
not complete it, | have added on part 2 of this publication, which
contains the laws of eating matzos in detail, as well as the
measures of kezayis and revi’is, both in terms of the metric
system and in terms of the U.S. system. Fulfilling the mitzvah of
matzah in its entirety, gives one the status of a partner with the
Holy One, blessed be He, in Creation (Rokeach), and he is also
accounted as though he had fulfilled all 613 commandments

(Yalkut Me’am Loez).

| have also striven to collect information concerning the
practices of geonim and tzaddikim, which is from the
cornerstone of the Torah and its mitzvos. Let everyone
endeavor to select some practice, or a stringency emanating
from one of their practices. One may gain, as well, the fervor to
serve Hashem with love and awe, by reading how the early
geonim and tzaddikim worried, and erected “fences” within
“fences” to the extent that is simply unbelievable. Now, how
much do we, insignificant beings, have to be ashamed to
approach this matter lightly, without effort and fatigue, to fulfill
the mitzvos of baking and eating matzos. We must, at least, fulfill
the halachic portion properly, not mechanically, but with feeling
for the great responsibility to fulfill this mitzvah properly,
including the watchfulness for chometz involved in it. In this
merit, may we be given the privilege to eat, next year, of the
korban chagigah and the Passover lamb in our holy Temple,
Amen.
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PREFACE

How true are the words of the Rabbis, that a scholar does not
let anything out of his hand unless it is perfect! We, have,
therefore, resolved to present the laws of eating matzos on the
Seder nights, to complete the laws of baking matzos.

The following publication, Achilas Matzos B’Yisrael, includes
many useful, important halachos, presented in a clear, concise
manner, and according to the order of eating matzos on the
Seder nights, commencing with the washing of the hands and
ending with the eating of the afikoman. We have collected
material from the works of the poskim down to the present time,
for practical instructions in the field of preparing the matzos, i.e.
the amount required, washing the hands, recitations of =n owy
before the mitzvos, the intention of eating the matzah, the
manner of breaking the matzah and distributing it, the eating
itself, the required amount, the time allowed, and many other
halachos.

May it be known that we were confronted by the question of
whether to amplify or to condense the material, since each
method has advantages and disadvantages.

By amplifying, we gain advantages of knowing the origin of
every halacha, whose decisions we are quoting, who disagrees,
etc. The disadvantage is that the common folk will become
confused by the divergent opinions quoted.

The advantage and disadvantage of condensingis understood
from the advantage and disadvantage of amplification, since it is
the opposite. In order to satisfy everyone, we started off by
amplifying the matter, and then, concluded in brief. We hope this
will satisfy both the group that desires amplification as well as
those who seek brevity. And between both of them, may the
Almighty be praised.
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LAWS & CUSTOMS OF PASSOVER MATZAH

Chapter 1

LAWS AND MEASURES
_1-

Intention of Eating

Shulchan Aruch (475:4) If one ate matzah without intention...,
he fulfilled his obligation.

Mishnah Berurah (34) comments: You should be aware that
many poskim disagree with this decision, and rule that,
according to the accepted halachah that mitzvos required
intention, there is no difference between mitzvos related to
eating and other mitzvos, and anyone who did not intend to fulfill
the mitzvah by eating matzah, did not fulfill the mitzvah. This is
the decision of Pree Chadash. See Magain Ha-elef (ibid) that
one should eat matzah a second time without a berachah.

See further Mishnah Berurah (36) in sources, that if one says
explicitly that he does not wish to fulfill the mitzvah, perhaps this
is worse, and even though his throat derives benefit, he has not
fulfilled his obligation. ‘

Responsa Maharai Ossad (135) suggests that perhaps, in the

case of mitzvos performed by deeds, he fulfills the mitzvah even
in such a case.

9

The Order of Breaking the Matzos-The Amount One
Must Eat

For the benefit of the reader, we present the wording of
Shulchan Aruch HaRav, which states the law in brief, with the
reason for each act. No doubt, his words will enlighten the reader
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and instruct him exactly what to do for they are in accordance
with prevailing halachic opinion and with accepted custom.

Chapter 475: |

He must hold the two whole matzos in his hand when he
recites the beracha of hamotzi, with the broken matzah between
the two whole ones. He should not place the broken matzah on
top, because, from the start, he first must recite, Hamotzi, and
then Al achilas matzah. Hamotzi is recited over the whole
matzah, and the blessing of Al achilas matzahis recited over the
broken one, which is bread of poverty. If he places the broken
matzah on top, he will have to pass over the mitzvos when he
recites Hamotzi first.

2) After finishing the berachah of Hamotzi, he should allow the
third matzah to slip from his hands, and he should hold the
broken matzah on the bottom and the whole on on the top and
recite the berachah of Al achilas matzah. He should not drop
the upper whole matzah, however, before the berachah of al
achilas matzah, and it is understood that he should not break off
any part of it until after the berachah of Al achilas matzah, since
some hold that the berachah of Hamotzi is for the broken
matzah, which is bread of poverty, and the berachah of Al
achilas matzah is for the whole one. It is, therefore, proper to
comply with both views, and to recite both of these berachos and
then to break off kezayis from the upper whole matzah and
kezayis from the broken one. Even though for the berachah of
Hamotzi alone, according to the letter of the law, it is
unnecessary to break off kezayis, but even on a small amount
one may recite the berachah of Hamotzi, nevertheless, since he
must break off kezayis for the berachah of Al achilas matzah,
for, on less than kezayis, he cannot recite the berachah, since he
cannot fulfill his obligation by eating less than kezayis hence,
according to those who hold that the berachah of Al achilas
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matzah is said over the whole matzah, he must break off fromit.
According to the first view (which is accepted as halachah), that
the berachah of Al achilas matzah is said over the broken
matzah, he must break off kezayis from the broken matzah.
Therefore, in order to comply with both views, he must break off
kezayis from one and kezayis from the other.

3) These two olive-sized amounts must be eaten together, i.e.
he must put them into his mouth simultaneously, for if he eats
first the kezayis of Hamotzi, viz. of the whole matzah, and then
he eats the kezavis of Achilas matzah, viz, the broken matzah,
there will be an interruption between the berachah of Al achilas
matzah and the eating of the kezayis of the broken matzah, with
the eating of kezayis from the whole matzah. Likewise,
according to those who rule that the berachah of Hamotzi is for
the broken matzah, if he eats first kezayis from the broken
matzah and then the kezayis from the whole one, he interrupts
the continuity between the berachah of Achilas matzah and
eating the kezayis of the whole one. He must, therefore, place
them into his mouth simultaneously. He need not swallow them
simultaneously, however, but must masticate them and swallow
first one kezayis all at once, and then the other kezayis all at

once.

4) If he cannot chew the two olive-sized amounts at once, he
should first eat the kezayis of Hamotzi, i.e. the whole matzah
according to the first view (which is the accepted halachah), and
then the kezavis of achilas matzah, and eating the kezayis of
Hamotzi is not regarded as an interruption after the fact,
between the berachah of Al achilas matzah and eating the
kezayis of the broken matzah, since it is for that kezayis, i.e. for
the berachah of hamotzi, which must be recited for the kezay:s,
i e. for the berachah of hamotzi, which must be recited for the
kezayis for the broken matzah as well.
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5) This is all from the outset, but, after the fact, even if he ate
but one kezayis, either from the whole one or from the broken
one, and even if he ate it in installments, if, from the beginning of
the first installment to the end of the last installment, there has
not elapsed more than oo nox 1, lit. the time it takes to eat half a
loaf, i.e. three eggs (See next chapter), he has fulfilled his
obligation, even if he conversed quite a bit in the middle of the
kezayis, between one installment and another, he does not have
to repeat the berachaha of Al achilas matzah, surely not
Hamotzi, since he did not converse between the berachah and
the beginning of the eating. (See ch. 432).

6) When he eats the kezayis of Hamotzi and then the kezayis
of Achilas matzah, he must recline also when eating the kezayis
of Hamotzi, according to those who rule that Al achilas matzah
is recited over the whole matzah, and with that matzah, one
fulfills his obligation, and he fulfills it only when reclining, even
though, according to them, one must eat first the kezayis of the
broken matzah, i.e. the Hamotzi, if he reversed the order, he
committed no crime even according to them, except that from
the outset, it is proper to eat first the kezayis of the broken
matzah, according to them for the berachah of Hamotzi which
he recites first, is said over the broken matzah, but the accepted
halachah is in accordance with the first view, that the berachah
of Hamotzi, which he recites first, is for the whole matzah. He
must, therefore, place the broken matzah under the whole one
before breaking the matzos, in order to avoid passing over the
mitzvos, as mentioned above. He, therefore, should eat first the
kezayis of the whole matzah. We take the latter view into
consideration only in matters that are proper even according to
the first view, such as to eat the complete kezayis of the whole
matzah while reclining).

7) Some are accustomed to dipping the kezavyis of Hamotzi
and of Achilas matzah, in salt. In these countries, however, we
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do not practice this, because white bread does not require salt,
as is explained in chapter 167. Even though we dip the matzahin
salt on the other days of Passover despite the fact that it is white
bread, on these two nights of Passover, however, we do not
practice this, because of the love of the matzah, to perform the
mitzvah to fulfill his obligation with matzah that has no mixture of
any other taste with it, but, according to the letter of the law, we
need not consider this (but one must refrain from dipping the
matzah into beverages, according to the letter of the law, as is
explained in chapter 461).
_3-
o1 noox ~o— Lhe Time it Takes to Eat Half a Loaf
The time allowed for eating the Kezayis Matzah

1) It is an explicit halachah in the Shulchan Aruch (475:6) that
there may not elapse from the beginning of eating the matzah
until the end of the eating, more than k’dei achilas peras, the
time required to eat half a loaf. (This is reminiscent of the time
when a loaf of bread was the size of six eggs, hence, half a loaf
was the size of three eggs. In order for the eatingto be counted as
one, there may not be a lapse of time longer than this.) This
applies even after the fact; i.e if one ate a kezayis matzah in a
longer time than this, he must eat another kezayis. Even though
the expression in the Shulchan Aruch does not appear to mean
this, Magen Avraham notes that the language is not exact. The
great majority of the Poskim concur on this point.!

2) Now, we must delineate the actual time allowed for this
mitzvah. Many pens have been broken in trying to set down the
amount of time called K’dei achilas peras, and it would be
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impossible to discuss all the opinions with the reasons given for
them. [ shall, therefore, state briefly that after leafingthrough the
volumes that discuss this matter, [ found opinions ranging from
- two minutes until nine, for each minute, at least one opinion, also
~rulings for 3% minutes and 7% minutes2.

According to one theory, we can add more times: ten minutes,
11, 12, 153.

Indeed, many great Poskim rule that regarding each food, we
figure according to how fast the average person eats that kind of
food (3 or 4 eggs): that is achilas peras. Thus, it is impossible to
lay down a fixed rule for this4.

In conclusion, let us say that in order to comply with all views,
one should strive to swallow a complete kezayis all at once, as
stated above from Shulchan Aruch HaRav (2:3), for, in addition
to gaining the fulfillment of the mitzvah in its preferred manner,
he avoids the confusion of the various opinions in regards to
k’dei achilas peras, as well.

If it is impossible to do so, however, he should see not to take
longer than two minutes. If, for some reason, his eating took
longer, he should hurry to finish it as quickly as possible; the
quicker he finishes, the more authorities he will comply with. If he
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took longer than nine minutes, he will not fulfill the mitzvah, even
after the fact.

Hagaon R’Moshe Stern, Rav of Debrecen (See Halacha
[ ’Mosheh), states that one should eat in two minutes. If this is
impossible, he should try to swallow the two kezayis pieces
within five or six minutes (See his reason).

(We may, perhaps, draw a conclusion that, in case of
emergency, when it is impossible to do otherwise, he should
hurry to eat at least the size of 1/3 of an egg within two minutes,
and the remainder within nine minutes. This is based on the
grounds that many authorities rule that the measure of kezavyis is
slightly less than 1/3 of an egg, and many rule that the length of
k’dei achilas peras is nine minutes. This question needs more
deliberation, however.)

-4-
The End of the Time for Eating Matzah

From the start, we must surely strive to eat matzah before
midnight. Even after the fact, if it occurred that they did not eat
matzah until after midnight, it is no longer permissible to recite
the berachah of Al achilas matzah (and Al achilas maror). This
is the decision of the acharonim.! Therefore, if the Seder was
delayed until shortly before midnight, he should recite the
kiddush immediately and drink the first cup. Then he should
wash his hands, recite the berachos of Hamotzi, Al achilas
matzah, Al achilas maror, and he should eat. Then he should
recite the Haggadah2. He does this not only because of the
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berachah, but also because many rishonim hold that we do not
fulfill our obligation by eating matzah after midnight3.

_5_
When is Midnight?

There is a sharp controvery among Torah authorities as to
how we figure the time of midnight. I will not take upon myself the
task of deciding who is right, lest I be held accountable for others.
May G-d grant that I fulfill my own responsibilities! In any case, it
is not proper for me to free myself completely from this task. I
therefore decided to arrange the various opinions and let one
more capable than I, decide the halacha. I will not hesitate to
express my opinion, but only in discussion not as a final
halachah, and let the reader select.

Concerning midnight we find many views. They are as follows:

1) In both summer and winter, we figure the night beginning
from the coming out of the stars, and the entire twelve hours
after that are regarded as night. Midnight is after six uniform
hours from the beginning of the night: i.e. 6 hours of 60 minutes
each. In winter, when the nights are long, the last hours of night
are regarded as day, and in the summer, the first hours of day are
regarded as night. Hence, in winter, midnight is before 12
O’clock, and in summer, it is later.!

2) In both summer and winter, we figure the night from the
coming out of the stars until the first rays of dawn, which we
divide into twelve equal parts, called Sha-os zemanios, hours
based on the time of year. The middle is regarded as midnight. In
brief, midnight is as its name implies, the middle of the night, i.e.
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midway between the coming out of the stars and the first rays of
dawn?.

3) We always figure from the time the sunis directly overhead.
The next six hours belong to the day. Then begins the night, and
six hours later is midnight. Even though in summer, there are
more than six hours from noon until sunset, the extra hours are
counted for the night, and in winter it is the opposite?.

Now it is apparent that the overwhelming majority of Torah
authorities adhere to the view that midnight is twelve hours from
high noon. It is, therefore, obvious that we must follow this view
also in our case.?
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4) The time of midnight according to the clock: We have not
yet completed our task, since we have not delineated the exact
time of midnight according to our clock.

Machatzis Hashekel, ch. 1, states that the exact moment for
the end of the time to eat afikoman from the outset, and to recite
the berachos on eating matzah and maror even after the fact, is
12:00, since noon is exactly 12:00. Accordingly, twelve hours
afterwards, which is midnight, is also exactly 12:00. This view
appears to be shared by Aruch Hashulchan (233), that noon is
always at 12:00, no earlier and no later.

This view is, however, not universally accepted. I quote the
following from Sefer Vayagged Moshe, p. 193, where he writes: |
quote Hagaon Ben Aryeh on Orach Chaim, who writes that
noon is not always twelve o’clock, but it is sometimes earlier and
sometimes later. High noon is the minute between sunrise and
sunset, when the sun is higher than at any other time of day.
Then the sun is exactly in the middle of the south. Accordingly,
the correct method of figuring out when it is noon, is to consult a
table of sunrise and sunset, from which you will be able to
determine the midpoint, and twelve hours after that is midnight.

Even there, [ am afraid to tread, since there are greater than .
But, since the Sages have given us arule, that when the halachah
is undecided, go out and see the practice of the populace
(Berachos 45a, Eruvin 14b), we find, in our case, that everyone
looks for twelve o’clock, as is explained in Vayagged Moshe
regarding minchah gedolah, which commences 6% hours after
the day begins. This is apparent from Darchei Chaim Veshalom,
customs of the author of Minchas Elazar o.b.m. from Munkacz,
605, that he was careful to eat before twelve, whichwas 11:17 on
the clock in his city (as is delineated in Responsa Minchas Elazar
1:69), especially concerning eating afikoman, which is merely a
stringency, as is stated in Shulchan Aruch, and explained by
Rosh, ch. Arvei Pesachim, that Rabbenu Tam was strict in this
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matter, it is surely unnecessary to augment stringencies upon
stringencies (See Responsa Zichron Yehudah 1:144, 145).

However, it must be brought to the attention of the public that
our clocks are, as a rule, not accurate, since they are set by the
government, and do not exactly match the movements of the
sun, since the railroad was invented approximately 150 years
ago, when the times were changed and were established by the
government, to establish the time for each city, and since then
we must be careful not to become confused by the clocks, but to
subtract or add according to what the government added or
subtracted from the exact time.

| have elaborated on this theme although it is really simple,
because | heard that certain old men rely on the time of midnight
according to the wont of their youth in the countries of Europe,
e.q., if they are accustomed to considering 12:30 as noon, they
do the same in America and in other places where they have
settled. Their comparison is incorrect, however, for it is
impossible to compare one place to another, since in Europe
itself, the cities differed in times. In some places, they subtracted
from the real time, and in others, they added. In some places they
subtracted close to an hour, as in Munkacz, and in other places,
they added to the real time a half hour or more. It is interesting
that in New York, the clock is only a few minutes away from the
real time (as below). Let the discerning beware.

For example, in Munkacz, midnight was 11:17 as mentioned
above, since the government subtracted 43 minutes.>

Concerning the real time of New York, see Vayagged Moshe,
which states that he inquired of government officials, and they
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replied that in New York, the real time is four minutes before the
hour. Therefore, 11:56 is really midnight (and similarly, those
who figure the time of reading the Sh’ma with conventional
hours, i.e. sixty minutes each, the time is over at 8:56, and 11:56
a.m. is the latest one may recite shacharis).

There is still room, however, to investigate whether the
government tables are accurate enough to match our figuring so
that we can rely on them wholeheartedly.

Vayagged Moshe p. 300 quotes Sefer Oros Chaim, that in
Eretz Yisrael, the clock is twenty minutes slower than the real
time. Therefore, 11:40 is midnight. The same is true as regards
other matters.

5) Ifind it my duty to inform the public that, although everyone
relies on the government tables all year for sunrise and sunset, it
is not definite that we may rely on them, especially in serious
matters, for it is known from the Shulchan Aruch and the
acharonim, and from books dealing with astronomy, as is plainly
visible as well, that sunrise does not occur all at once, but the sun
rises little by little, until the entire sphere is visible above the
horizon to those standing on the earth. Likewise, the sun sets
gradually and does not sink all at once (See Responsa Lechem
Shlomo Orach Chaim, where he discusses the time it takes).

In our laws, we refer as sunrise to the end of sunrise, and as
sunset, to the end of sunset. | believe that | heard from reliable
sources that the government tables refer as sunrise to the middle
point, when half the sphere is above the horizon, and half is
below. Similarly, sunset means the time when half the sun is
above the horizon and half is below. It is a mitzvah to be careful
and to warn others about this.
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6-
Eating the Afikoman after Midnight.

The Shulchan Aruch delineates the time limit for eating the
afikoman by stating that one should take care to eat it before
midnight (477.1). Since the afikoman is eaten as a remembrance
of the Passover sacrifice, it must be eaten within the same time
limit as the latter, which was eaten before midnight. This is
explained by the acharonim who comment on the Shulchan
Aruch. This regulation is not mentioned in the Gemara, but is a
stringency originating from the Poskim, viz, Rosh, ch. Arvei
Pesachim, who states that Rabbenu Tam was strict concerning
this matter. Although it does not originate from the Gemara, we
may not deal leniently with it, since it is quoted in the Shulchan
Aruch as a halachah. There were various customs of the saints
and sages of all generations in respect to this halachah.

It is stated in Minhagei Chasam Sofer, that the Chasam Sofer
did not take care to eat the afikoman before midnight. It appears
that even on the first night he was lenient in this matter.

On the other hand, we find many who took care to eat the
afikoman before midnight even on the second night. The
tzaddikim of Kamarna did so, as is reported in Minhagei
Kamarna. Vayagged Moshe reports (p. 241) that the author of
Arugas Habosem and his son, the author of Vayagged Yaakou
were strict about eating the afikoman before midnight even on
the second night. Haggadah Tzuf Omarim relates an incident
concerning Maharash of Makarov, a disciple of the Chozeh of
Lublin, who appears to have been strict as well.

However, in most places even though on the first night, the
pious hurried to eat the afikoman before midnight, on the second
night, they were lenient about this. Such was the custom of the
Rav of Munkacz, the author of Minchas Elazar, as is stated in
Darchei Chaim V’shalom. Likewise, this is the custom of the
grand rabbis of Lubavitch, as stated in Vayagged Moshe (242),
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and the custom of the Tzaddik R’ Tzvi Hirsch of Liska, as
delineated in Darchei Hayashar V’hatov.

We find an interesting account in Sefer Menachem Tzion by
the Tzaddik R’ Menachem Mendel of Rimenov o.b.m., who
writes, “The afikoman is hidden before midnight lest the evil
forces notice it, and after midnight it is taken out” He writes this
in reference to the second Seder. Concerning the first Seder he
writes: “The larger portion is hidden to be watched until the
middle of the night, when the times change, and the times arrive
to enter the world of freedom.” This is quoted from Sefer Imrei
Noam (2:4), who cites this quotation from Menachem Tzion as a
justification of the tzaddikim who eat the afikoman after
midnight on the second night. This is quoted in Orchos Chaim
477.

I, too, despite my inadequacy, will venture to contribute my
share toward the justification of the tzaddikim who are not
particular about eating the afikoman before midnight on the
second night of Passover.

First, let us point out that the second day of Yom Touv was
originally innovated in the Diaspora because those outside of
Eretz Yisrael could not know when the Sanhedrin proclaimed
Rosh Chodesh. Later, when Rosh Chodesh was proclaimed by
computation rather than by witnessing the first phase of the
moon, and we are well-versed in this computation, there was
really no need to continue this practice. The Talmud states that
we follow this practice because “the custom of our forefathers is
with us.” According to this reasoning, we should not be required
to eat the afikoman at all, since the reason for eating afikoman s,
as explained by Rosh (Arvei Pesachim 119, 34) a remembrance
of the Passover sacrifice. This view is shared by Meiri ibid. and
Chinuch 21, and is quoted in Shulchan Aruch 477:1. According to
Rashi and Rashbam, it was innovated as a remembrance of the
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matzah eaten along with the Passover sacrifice. According to
both opinions, it was obviously innovated after the destruction of
the Temple, as in Rosh Hashanah 30a and Sukkah 41, where the
Rabbis expounded that it is a mitzvah to make a remembrance
for the Temple. We find no other source or reason for requiring
that anything be performed as a remembrance of what was
performed during the existence of the Temple. It is obvious that
during the existence of the Temple, when the Passover sacrifice
was offered up, those who lived far away from Jerusalem and did
not know when the Sanhedrin had proclaimed Rosh Chodesh,
would celebrate two days Yom Tou. Obviously so, since the
sacrifice was offered up in the Temple, they did not eat afikoman
as a remembrance of something still in existence, and we find no
requirement to enact any such practice.

Fven though the sages of the generations following the
Destruction instituted the practice of eating afikoman, this was
for the first night, when, formerly, the Passover sacrifice was
eaten in Jerusalem, and we, too, must perform an act
reminiscent of the sacrifice, but on the second night, which was
instituted only as a custom of our ancestors who celebrated two
days in the Diaspora, since they never ate the Passover sacrifice,
nor did they eat afikoman, whence should we derive the
obligation to perform an act reminiscent of something our
forefathers never did? We follow their customs, but not more.

Accordingly, we must understand why we eat the afikoman
altogether, on the second night. To answer this, we may say that
the Rabbis wished to make the second day like the first day, as
far as possible, lest people treat it lightly. They, therefore, did not
differentiate between the procedures of both nights, including
the eating of the afikoman. As far as limiting the eating of the
afikoman to the first half of the night, however, since it is a
stringency to do so from the outset, and is not mentionedin the
Gemara at all, and if one ate it after midnight, it is certainly valid
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according to all authorities, if one deals leniently with eatingit on
the second night after midnight, there is no indication of treating
this practice lightly, since even on the first night, eating it at that
time is valid (as Chasam Sofer indeed did). We can, therefore,
conclude that there is no need to strive to eat the afikoman
before midnight on the second night, since the reason for its
implementation was so that we should not treat the second day
lightly, and this reason is not valid for requiring the afikoman to
be eaten before midnight. The aforementioned is a justification of
those who are not strict about eating the afikoman before
midnight on the second night. Those who are strict, however,
should not abandon their practice.

A remarkable plan: Many families find themselves caught on
the horns of a dilemma when they see that midnight is rapidly
approaching, and time will not allow them to finish reciting the
raggadah, to eat matzah and maror, to partake of the festive
meal, and to eat the afikoman before midnight. They do not
know whether to forgo the feast in order to eat the afikoman
before midnight, or to celebrate the feast in honor of the festival
and to eat the afikoman after midnight.

(See Eishel Avraham 2:477, who writes that one should omit part
of the Haggadah in order to eat the afikoman before midnight if
we had an accurate clock, and he should complete it after eating
the afikoman, for this is possibly regarded as “the time that
matzah and maror lie before you,” since he is still engaged in that
matter... If he has no accurate clock, however, he should not
omit... Likewise, in order to eat the afikoman before midnight,
one may curtail the festive meal if there is no danger of lessening
the pleasure derived therefrom. This, too, is permissible only if
he knows the exact time.)

In Aunei Nezer (381) I found a remarkable plan, based on the
premise that, according to the view that the Korban Pesach may
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be eaten only until midnight, and, likewise, matzah must be eaten
before midnight, a leniency results, viz. that after midnight one
may eat to his heart’s content, and the prohibition of eating after
the afikoman does not apply, since the obligation that one must
have the taste of Pesach and matzah remaining in his mouth,
applies only to the time when there is amitzvah to eat the korban
Pesach and matzah. After midnight, however, when the time of
the mitzvah has passed, there is no such rule.

Accordingly, if, at the beginning or the middle of the meal, one
sees that midnight is approaching, he should eat kezayis matzah
with a condition, that if the halachah is in accordance with R’
Fleazar ben Azariah, who rules that the Korban Pesach may be
eaten only until midnight, this should be his afikoman. If the
halachah is in accordance with R’ Akiva, who rules that the
Pesach may be eaten throughout the night, this should not be his
afikoman, but ordinary matzah. He should wait until after
midnight and complete his meal and then eat a second afikoman.
Thereby, he fulfills his obligation in any case. If the halachah is in
accordance with R’ Eleazar ben Azariah, the first one is
counted as afikoman, and after midnight, he was permitted to eat
further. If the halachah is in accordance with R’ Akiva, the
second one was his afikoman!.

Incidentally, I saw in Taam Hamelech (p. 231, appendix, note
35), quoting Sefer Imrei Noam from the Dzhikover Rebbe 0.b.m.
that tzaddikim say that afikoman is an assurance for having
children. This is alluded to be the Midrash that states that
Pharaoh said, “na» 15,” Lest they multiply, and the Holy Spirit
replies, “aav 12", So shall they multiply. The words, Ken yirbeh,
equal numerically, the word, afikoman.
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Eating Less than the Required Amount

1) We find a great controversy between the greatest
authorities of latter generations, whether there is any mitzvah in
eating less than the required amount of matzah. lLe. if it is
impossible to eat the required amount of kezc yis of matzah, is
there any merit in eating less than the requirement? The ruling
on this question has bearing on other mitzvos which are fulfilled

by eating.

2) Many poskim rule that there is no mitzvah at all eating less
than the required amount.! Many others rule that, even though
the eater does not fulfill the mitzvah in its entirety, he has,
nevertheless, fulfilled it partially, and he should, therefore, eat as

much as he can.?

3) We may add, that even if we conclude that he does not fulfill
the mitzvah, even partially, there is, nevertheless, merit in eating
a small amount, for he demonstrates thereby, his love for the
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mitzvah. This is similar to the practice mentioned by Shaloh, that
the very pious would kiss the matzos and the maror out of love
for the mitzvos. There is surely manifestation of love in eating a
small amount if he finds it impossible to eat the complete amount
required. See below, the end of Section 2. Eating less than
kezayis of maror, amitvah less stringent than eatingmatzah, has
been discussed at length by many poskim.!

4) Thereis further reason to believe that there is merit in eating
matzah for those who find it impossible to eat the complete
required amount, for we find in Shaarei Teshuva 21:1, that we
may not treat tzitzis disrespectfully, since it was spun and
twisted for the purpose of fulfilling a mitzvah, even though it was
not used for that mitzvah. The same applies here, for matzos are
baked for the purpose of fulfilling the mitzvah.

See further Taz (167:18), where he prohibits giving matzas
mitzvah to a non-Jew to eat. Pree Megadim prohibits feeding it
to an animal. These two authorities do not differentiate between
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kezayis and less. Thus, we deduce that even iess than kezayis is
endowed with the sanctity of the mitzvah.

5) We have heretofore discussed one who, for some reason,
cannot eat kezayis, but has a piece of the proper size. If,
however, two people have but one kezavis (in addition to the
amount that sticks to the teeth), and they have no alternative but
either to share it so that each of them eats one-half of kezayis,
relying on the poskim who rule that, this too, is a partial mitzvah,
or that one of them should eat the the entire matzah. In this case,
it is far better to cast lots, so that one will fulfill the mitzvah
completely. The other one will share the reward for the mitzvah,
since he was instrumental in his friend’s fulfillment thereof, for
through him, the mitzvah is performed, and were it not for the
fact that he forfeited his claim, his friend would not have been
able to fulfill the mitzvah. Thisis analogous to the arrangmement
made by Issachar and Zebulun, for Issachar to learn Torah with
Zebulun’s financial assistance. Obviously, the reward for a
complete mitzvah is much greater than the reward for a partial
mitzvah that he himself, would fulfill. Consequently, the one who
is privileged to eat the matzah, merits the mitzvah and endows
his friend with reward for enabling him to do so4.

6) Similarly, a woman who assists her son or her husband
physically, or financially, to learn Torah, shares their reward.
Her reward is great, since they are commanded to do the
mitzvah, and they do so through her efforts. Her reward is much
greater than that of awoman who engages in studying the Torah,
who although she is rewarded, receives no more than the reward
in store for one who is not obliged to fulfill a mitzvah, yet does
SO°.
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8
Eating More than the Required Amount

1) Concerning this matter, too, there has been much
discussion. It appears that the Poskim rule that there is merit in
eating more than kezayis matzah on the nights of Passover. One
of these Poskim was the famed Maharal of Prague (Sefer Gvuros
Hashem, ch. 48, s.v. wnwn)

2) Vavagged Moshe (p. 186) quotes Magen Ha-elef 475:1, that
there is a mitzvah for all matzah eaten on the first night. This
appears to be the view of Raavan (Pesachim 152a), who writes
that some do not soak matzah in soup on the first night... They
innovated this in order that the taste of matzah remain in their
mouth all the first night.

[t is obvious that there is a mitzvah in all matzah eaten on that
night, otherwise, there would be no purpose in having the taste
of matzah remain in the mouth. See also Tos. (Pesachim 120a,
cited by Vayagged Moshe, and Rabbenu Eliyahu of London
(Seder of Passover night, also cited by Vayagged Moshe ibid.).

3) It appears, however, that Tos. (Rosh Hashanah 16b, 28b)
rules that there is no mitzvah, since they prove that there is no
prohibition of performing a mitzvah twice, as thereis in adding to
a mitzvah. They prove this from the fact that we may eat two
kezayis amounts of matzah on the night of Pesach. Were they to
hold that, on the contrary, it is a mitzvah to eat more matzah on
the night of Passover, there would be no proof from this!.

4) This may be dependent on the question of whether it is a
mitzvah to burn more oil than necessary for Chanukah lights.

LAWY 321N 170N NI 77T 1IN DWN LM PIVY 1DI0I X7A TP PR3 N3 n7wa 37O1 .
INYWT I7YRT NIV 'OIN MIZHM 131,771 T75 NN MWwnd 1912 Yy awtp Hn np pya et NI
3770 B8V N7 RMAY 771,87 3% AW onY 07w X311 ,X17 /00 HH33 171397 170 ORY WD

A7IP AT 11997 N7IW3 DY WHR 1



38 Mitzvah Encyclopedia
Magen Avraham (627:3) states explicitly that if one lights
Chanukah lights with oil, there is no difference whether he lights
little or much; i.e. thereis no mitzvah to fill the cups so that the
candles burn longer than the required half-hour. Many Poskim
concur with this ruling?.

There are, however, other early Poskim who differ, and
maintain that the longer the candles burn, the bigger the
mitzvah. Tos., Shabbos 23 explains that Rabbah, from the
beginning, would try to light Chanukah lights with sesame oil
because it would burn longer than other oils. Apparently, this is a
mitzvah.

Eliyahu Rabba, too, writes that it is mitzvah to use more oil
(quoted by Chidushei Mahartza).

Also, in Zichron Yehuda (customs of Maharam Ash), we find
that the author of Imrei Eish stated that his father-in-law, R’David
Deutsch, had a silver Chanukah menorah, whose cups were
very big and held a large quantity of oil, and he often added oil so
that they remained lit for alongtime. Apparently, it is a mitzvah if
the candles remain lit after the required half-hour.

Apparently, the controversy depends on the question
whether the mitzvah of publicizing the miracle applies to the
entire night, except that the Rabbis made it obligatory only for
the first half hour, or it does not apply at all3. The same may be
true concerning the mitzvah even of eating matzah on the first
night of Passover.
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5) Responsa Zichron Yehudah (153) writes: “It is unusual for
people to eat exactly kezayis. Almost everyone eats much more
than the required amount because of many reasons.” Perhaps
he means this.

[ feel that Tur Orach Chaim (475) is of the opinion that thereis
a mitzvah in eating more than the required amount of matzah on
the Seder nights. He writes: ....And there is no obligation to eat
matzah except on the first night. Afterward, however, if he
wishes to eat other things, he is entitled to do so, provided he
does not eat chometz. Even on the first night, he fulfills his
obligation with kezayis.

It appears from his wording, that kezayis is the minimum for
fulfilling the obligation, but it is a mitzvah to eat more. One must
take care, however, not to overeat, so that the afikoman should
not be eaten after he is full and the afikoman will nauseate him,
for this is not counted as eating.

9.
How much is Kezayis?

Since this work was not aimed to discuss at length and in
depth, the rulings of the greatest authorities, I will merely cite the
views of the Poskim inasmuch as they have bearing on practical
application. | present the amounts in terms of liters and ounces
with adequate explanation. In addition, I give references to
sources which are available for anyone who wishes to delve into
the origin and the reasoning behind the various opinions.

1) The fundamental requirement of eating kezayis, the size of
an olive, is delineated in Shulchan Aruch Orach Chaim 486.
Since the wording of Shulchan Aruch HaRav is very clear and
exact, | shall quote it:

The measure of kezayis mentioned in many places is not the
size of a small olive nor the size of alarge olive, but the size of a
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medium olive. Some say this is the size of half an egg
(Mordechai, Tos. Chulin 103b, Shulchan Aruchibid.), and some
say that it is slightly less than 1/3 of an egg... As regards maror,
which is a Rabbinical mandate, and so with everything that is
mandated by the Rabbis, whose requirement is kezayis, we may
rely on those who hold that it is slightly less than 1/3 of an eqq,
but, as regards matzah, a Biblical obligation, and any other
Biblical obligations, we must rule stringently in accordance with
the first view. But, concerning a blessing following eating any
foods, or Birkas Hamazon, required to be recited only after
partaking of kezayis, the ruling is that if there is a doubt whether
one is obliged to recite a blessing, we rule leniently, and one
should not recite the berachah unless he eats the equivalent of 1
an egg.

From the outset, we must take care not to become involved in
cases of doubtful obligations to recite berachos. We should,
therefore, eat either the equivalent of 14 an egg or much less than
1/3 of an egg of foods of which we need not eat kezayis.

Pree Megadim concurs. Mishnah Berurah adds that it is
proper, from the outset, when one eats bread, to eat the
equivalent of an egg, in order to recite the berachah of Al netilas
vadaim. So must we take care with everything in which the
larger measure is a leniency and the smaller measure is a
stringency. Gra in Shaarei Rachamim, states that one must eat
either less than 1/3 of an egg or one whole egg. That is because
he was uncertain whether the measurement of Noda Bihudah is
correct. See below.

2) Chaye Adam and Mishna Berurah (ibid.) write that if oneis
ill, he may rely on Rambam, who rules that slightly less than 1/3
of an egg is kezayis.

3) Mishnah Berurah writes further that, from the outset even,
with maror, since we must recite a berachah, we should not be



Passover Matzah 41

lenient, except that a sick person, who finds it difficult, may rely
on the ruling hat a third of an egg is sufficient.

4) Concerning the space inside the food, see Shulchan Aruch
ibid., that we do not count the space inside, neither in matzah
nor in maror (See Magen Avraham ibid. Shulchan Aruch
HaRav, Mishna Beruruah and other acharonim). But that
which is blown up like a sponge need not be pressed together,
and it counts toward the requirement.!

5) It is in place here to cite the following quotation from
Responsa Maharam Shick (Orach Chaim 264), that every
matzah is counted according to how we see it, even though the
water and the baking have made it spongy and expanded it to its
present proportions, from less than kezayis to kezayis, unless
there is a space, which must be pressed together. When [ studied
in the yeshiva of the Gaon, the Chasam Sofer, I had the rare
privilege of eating at his table on Sabbath and festivals, and [ saw
that he computed the kezayis matzah as it came before us?.

~10-
The Larger Measurement — and the Smaller

1) The Gaon, the author of Noda Bihudah, in his monumental
work on Shass, known as Tzelach, writes that the eggs in our
times have shrunk to 50% of their original size. Accordingly,
everything that requires the measure of kezayis, i.e. % an egg,
requires now a whole egg. Likewise, everything that requires
r’viis, i.e. the amount of liquid displaced by 1% eags, requires now
the amount of liquid displaced by 3 eggs. Many great poskim
subscribe to this theory!.
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2) We find, however, many who do not subscribe to it2.

3) As regards common practice: a) Mikvah—In addition to
what the aforementioned poskim write, that regarding mikvah
we must adopt the more stringent ruling since it involves a
prohibition punishable by kares, and it is the foundation of the
sanctity of Israel. In addition to those who rule according to the
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stringent view in all matters of Torah, we find another reason to
rule according to the more stringent view concerning mikvah.
This is found in Responsa Tashbatz (17)32 that concerning
mikvah, we must comply with all views, and we must even double
and triple the required amount. So is the customin all Jewish
Communities. ?

4) Kiddush, Havdalah, Kos shel berachah: Mishnah Berurah
in Be’ur Halacaha (271:13), writes that the prevalent custom is
to be lenient concerning the measure of reviis. He approves of
this custom only for the morning kiddush and other occasionsin
which a cup of wine is required for a beracha. For the evening
kiddush, which is based on a mitzvah of the Torah, however, he
states that it is proper to take the view of tzelach into
consideration, and likewise, for eating matzah. He writes the

same concerning maror. See above what [ wrote in the same of
Shulchan Aruch HaRav and Pree Megadim.

Aruch Hashulchan notes that the custom of the pious in all
communities, is to double the measurement even for the cup for
kiddush and havdalah, and likewise, for challah.

We can give a reason for adopting the more stringent view in
order to comply with all opinions. Rivosh (150) quotes Ran that
even in mundane matters, every intelligent person chooses the
safest way, certainly in matters pertaining to Heaven. Surely, in
this case, in which Ran took into consideration the opinion of
even one authority (as explained in Beis Yosef, Hil. Megillah),
surely here, since many great authorities upon whom the Jewish
people relies, rule stringently in this matter.

Moreover, Rashi (Shabbos 79b s.v. msmy) writes that most
people perform mitzvos in the best possible manner.
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Sefer mutzal mei-eish (13) writes that regarding every positive
commandment (e.q., matzah, maror, and the like), whether
Biblical or Rabbinical, we cannot be lenient in the case of a pso
xmoo, double doubt,even if there is one chance out of a thousand
that one is obligatea to perform the mitzvah, he has not fulfilled
his obligation4.

The Grand Rabbi of Satmar o.b.m. explained this in a
remarkable way, as follows: If someone does not fulfill his
obligation because he found it impossible to do so, he is still not
accounted as having fulfilled it (Shach Choshen Mishpat 51)
Accordingly, if, concerning a positive commandment, one relies
on the majority of the authorities, perhaps the minority opinion is
the correct one. Even though he was entitled to rely on the
majority, and he is considered as one who was prevented from
performing the mitzvah, he is, nevertheless, not credited with
the performance of the mitzvah. See Chidushei Chasam Sofer,
beginning of Pesachim, s.v. apuax, where he states that one must
strive to perform the mitzvah of matzah in the best possible

manner.

5) It surprises me somewhat that the Shulchan Aruch HaRav
rules leniently in the case of maror, for, even if we say that, as
regards the amount required we may be lenient in the case of
doubt of a Rabbinical obligation, how can we recite the
berachah? We should say that wherever there is a doubt
concerning the obligation to recite a berachah, we are lenient
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and do not recite it, just as he rules concerning Birkas Hamazon
and other berachos recited after partaking of food and drink. If
we say that he means that one can fulfill his obligation with a
small amount, but he may not recite a berachah, it does not
appear so, since it seems that he permits eating the smaller
amount of maror from the start. It is highly unlikely that he would
permit one to eat maror without a berachah. Moreover, if he did,
he should have explainedit. I theorize that he holds that, since he
rules that one can fulfill the mitzvah by eating approximately 1/3
of an egg, since in uncertainties in Rabbinic laws, we are lenient,
he may, accordingly, recite the Beracha. Many Poskim however
do not permit the recitation of the Beracha. See S’dey Chemed,
Berachos 61:18:2. For this very reason, Mishnah Berurah
decided that, from the start, one should eat the size of ¥ of an
eqg, and only in case of emergency, does he permit reliance on
the lenient authorities.

Perhaps, even according to his view, 2/3 of an egg suffices for
maror, since we have two reasons to accept it: perhaps the
halacha is that ¥ egg of our times is enough, contrary to the
Tzelach. Even if you say that the eggs became smaller, perhaps
the amount required for a kezayis is less than 1/3 of an egg, and
since the eggs shrank to half their size, we need close to 2/3 of an
eqq.

6) But concerning the mitzvah of eating matzah, it appears
that we must try, by all means, to eat the larger amount for each
kezayis, in order to fulfill the mitzvah according to all opinions,
since the mitzvah is a Biblical one, as we find in Shaarei
Teshuvah, Mishnah Berurah, and other acharonim. See further
Fishel Aurhaam 486, Darchei Chaim (custom of Sanz) that
R’Chaim of Sanz broke off very big pieces for himself. Also, the
greatest of the acharonim rule that we cannot fulfill a positive
mitzvah if there is any doubt.

It should be enough for us to read what Chasam Sofer wrote in
Choshen Mishpat 196: The positive mitzvah of eating matzah
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that was watched, on the night of Pesach, is the only mitzvah
accomplished by eating that we still have. We have no Passover
sacrifice, no other sacrifices, no terumah, no tithes, only one
matzah from year to year. If we do not observe this perfectly, will
Hashem be pleased?

This alone should arouse every G-d-fearing person to make
sure to fulfill this mitvah without leaving any shadow of a doubt.
For this reason, many pious men, in addition to breaking off large
pieces of matzah, which they chew and then swallow all at once,
or at the most, within two minutes, they eat more matzah until
nine minutes have elapsed (and perhaps even more), in order to
make sure, beyond the faintest shadow of a doubt, that they
have fulfilled the mitzvah of eating matzah. They do this because
of an additional reason, viz., that many poskimrule that thereis a
mitzvah for which one is rewarded, for every morsel of matzah
he eats on the night of Passover. He must take care, however,
that when he eats the afikoman, he should be satiated but not to
the point of glutting himself .
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“11-
The Amount according to Grams and Ounces

[ will list here the two main measurements:

1) The measure of Tzelach,, Gra, Chasam Sofer, Beis
Ephraim, R’Akiva Eiger, and Mishnan Berurah. In Eretz Yisrael,
this is called “The measure of Chazon Ish” and in other
countries, “The measure of Noda Bihudah.”

2) The smaller measure, called “the measure of Daas Torah”
and in Eretz Yisrael, “the measure of R’Avraham Chaim Noeh.” |
have placed in each table the measure of kezayis both as % egg
and as slightly less than 1/3 egg, which is the minimum required
according to Rambam, hil. Eruvin 1.9, quoted by Magen
Avraham 486, Shulchan Aruch HaRav, Mishnah Berurah, and
Aruch Hashulchan ibid. See above 3:1.
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. . . 5
Kezayis - Keveitzah - Reuviis 5
2
E According to Chazon Ish -
(The larger measurement - of Noda Bihudah) o
5
According to weight According to the size of eqgs | [§
. Metric - 45 - 50 grams Y% medium egg 5
G Zay 1S US.-16-18oz. (1 present day egq) =
5 g
J . * . r
g Zayis according to the ruling of less than 1/3 of anegg;i.e., .3 of an G
5 €98. (According to the Graon Proverbs 22:9, in the name of the holy @
5 Zohar.) 2
L) 51
Zaui Metric - 30 grams =
avis | Us  11oz o
5 Bei h Metric - 100 grams 1 medium egg .
eitza US. - 350z (2 present day eggs)
g . Metric - 150 grams 1% eggs 5
Reviis i
U.S. - 5.3 grams (3 present day eggs) :
S E
M”
According to R’ Avraham Chaim Noeh
(The smaller measurement - of Daas Torah)
According to weight According to the size of eggs
Zoui Metric - 25.6 grams
-ay1s US. -09oz. Y% present day egg
Zayis according to the ruling of 1/3 of an eggq, i.e. .3 of an eqg
,“ . Metric - 17.3 grams
‘ Zayls U.S.- 0.61 oz. As above according to the
G Chazon Ish
. Metric - 57.6 grams
Beitzah US. - 21 oz 1 present day egg
E . Metric - 86 grams 1
2 Revns US. - 3.0 oz 1Y% present day eggs
=] =

5]
S 5 R 5 0 5 5 5 5 5 515105 G o s o
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Concerning these measurements, let me call your attention to
the following important point, viz, that it was not meant that for
all kinds of foods and beverages, we follow these weights. These
weights are the weight of the water that is displaced from a vessel
full of water, when an object the size of an egg or an olive is
placed in it.

Accordingly, everything we wish to compute with this weight,
we must compare with the weight of water, how much heavier or
lighter it is than water. Then you will find what you are looking
for.

Obviously some things are heavier than others, and will weigh
as much as the water displaced by an olive although smaller than
an olive.

This rule applies to all three measurements shown on the
table, to the zayis, the beitzah, and even to the reviis, since wine
does not weigh the same as water. Therefore, we cannot judge
‘the weight of wine from this table, to use the amount of wine that

is prescribed on the table (See Kaf Hachaim 168-46).

This system is, however, difficult to implement, since Darchei
Teshuvah 211:9, writes that water, too, can have different
weights; viz. water containing iron is heavy. Water containing
less iron is lighter. Consequently, we have no foundation upon
which to build our computations, because even if we compare
the weight of matzah or wine to the weight of water, we do not
know what water to use.

Laws of Passover by Rabbi Moshe Stern, Chief Rabbi of
Debrecen:

The size of the smallest cup is 3 1/3 0z. The largest measure is
6 2/3 0z., a great stringency.

There are two more measures, viz. 4% oz. and 5 5/6 oz.

The amount of matzos: According to our matzos, the average
shemurah matzah contains 3 small zaysim, or 2 large zaysim,



Passover Matzah 51

but no more. The measure is based on the premise that one
kilogram contains 33 zaysim, and one pound contains
approximately 16 large zaysim (See below).

_19-

Rules Concerning the Measurements

1) One must know that the aforementioned measurements
exclude the matzah stuck to the teeth or between them, or stuck
to the gums, none of which is counted.

2) This answers the question posed by Responsa Imrei Yosher
(2:183) concerning the failure of the Poskim to state clearly that
we may not take exactly kezayis matzah, as Shaarei Teshuva
states that we should not recite a berachah if we have but the
exact amount of kezavyis, lest one err in his figuring, and what he
thinks to be whole kezayis, may in reality, be less than the
prescribed amount (end of 643).

According to what [ wrote, we can reconcile this difficulty as
follows: We can never take an exact amount, since some of it will
adhere to the teeth or the palate and will not be counted. Since it
is difficult to figure how much, we take much more than the
required measure. This answers his question, why the Poskim
do not mention that we should not take an exact amount, since it
is difficult to figure out that it should be exactly kezayis. Since we
must take more in order to account for the matzah that adheres
to the teeth and palate, there is no need to tell us not to take an
exact amount because we may err in our figuring.

3) Later I found in Sefer Vayagged Mosheh, p. 299, that he
quotes Responsa Zichron Yehudah (153), that he was asked
why the poskim faii to mention that one should take care when
eating kezayis matzah, to eat a full kezayis, in addition to that
which remains between the teeth. He replied that it is unusual for
people to be so exact to eat just kezayis. On the contrary, almost
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everyone eats much more than the minimum requirement,
because of several reasons.

Perhaps he meant that we fear that we may err, and, therefore,
eat more than kezayis or perhaps he alludes to the poskim who
rule that there is a mitzvah in eating matzah throughout the
entire night of Passover.

4) Another reason the poskim do not mention that we must
take care to eat more than kezayis lest we err in figuring, is as
follows: In the measure of 'kezavis, thereis included the measure
of less than 1/3 of an egg, as mentioned above. Since everyone s
careful to take matzah equivalent to /5 an egg, we must no longer
fear an error, for even if we err in figuring, there is still the
measurements of 1/3 of an egg. Hence, we have a sefek sefeka, a
double doubit: first of all, perhaps heis not in error, and evenif he
is in error, perhaps the halachah is that 1/3 of an egg suffices.

Moreover, since everyone takes care to take alarge amount to
comply with the measure of the Tzelach and his company, there
is a double doubt, perhaps he did figure the amount correctly,
and even if he did not, perhaps the halachah is in accordance
with those who rule that the smaller measure is kezayis.

| have given all these answers to reconcile the wording of the
poskim, but in practice, everyone should do whatever he can to
comply with all views, lest all his toil in baking the matzos be
completely in vain, and in order to fulfill the Creator’s
commandment without the shadow of a doubt (See above 4:8 -
10, in the name of the majority of the poskim.)

_13-

The Order of Washing the Hands, the Berachos, Breaking the
Matzos, Eating the Matzas Mitzvah

Washing: Rochtzah. We wash the hands before eating and recite
the beracha of Al netilas yadaim (and if he is certain that he did
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not take his mind off washing his hands during the recitation of
the Haggadah since he washed them before eating karpas, he
should bring himself into the obligation to wash his hands, in
order to be able to recite the berachah).

2) This washing especially, should be performed in the manner
of free men, that someone else should pour the water over his
hands, and it is proper to have this done by small children over

six years old.

Before washing recite: Behold [ am ready to wash my hands to
eat bread, as our Sages 0.b.m. enacted, and they supported this
enactment on the Scripture, as it is said: (Lev. 11) And you shall
hallow yourselves, and you shall be holy, and it is said: And his
hands he did not wash with water. And [ will bless the Almighty
upon washing and upon eating, and [ will eat bread from which
challah was separated, everything according to Rabbinic
enactment, and [ will bless the Almighty upon eating matzah, as
the Sages enacted, to fulfill a positive commandment and a
negative commandment, and [ will eat an olive sized portion of
matzah to fulfill the positive commandment, as it is said: In the
evening you shall eat matzos (from Sefer Ohr Hashanim ), to
rectify its root on high, for the purpose of uniting the Holy One,
blessed be He, and His Shechinah, with fear and love, and with
love and fear, to unite the name of Yud-Hay with Vav-Hay in a
perfect union through the One hidden and concealed, in the
name of all Israel. May the pleasantness of Hashem our G-d be
upon us...May the words of my mouth and the thoughts of my
heart be acceptable before You, Hashem, my Rock and my
Redeemer. (from Haggadah lvri taitch).

Then he recites the berachah of Al netilas vadaim.

The Berachos and the eating of the matzah: Motzee, Matzah.
Those who recite the mnemonic of the seder, should take care to
recite Motzei, Matzah together before they commence to
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recite the berachah of Hamotzee. Some even say it before
washing, together with Rochtzah,

2) He should take hold of the two whole matzos with the
broken one between them. He should then recite Hamotzee
but should not break the matzos. Instead, he should allow the
bottom whole matzah to slip out of his hand. He should hold onto
the lower broken matzah with the upper whole matzah, and
immediately recite the berachah of Al Achilas Matzah. He
should have in mind that he recites both berachos for both
matzos, both the top one and the bottom one, and with the
berachah for eating matzah, he should have in mind the
sandwich and the afikoman. Some take care, that if all the
matzos are lying separately, in napkins that cover each one
individually, before the berachos, they take them together
without a napkin separating them. This practice has basis in
halachah.

3) Immediately following the berachah, he should break
kezayis from the upper whole matzah, and kezayis from the
broken matzah. Whether or not we should dip them in salt, is a
disputed point among the authorities. In order to comply with
both views, he should first dip them in salt and then shake it off,
and eat the matzos without salt. Concerning the amount to eat,
see above.

4) The two olive-sized pieces must be eaten together, i.e., he
must put them into his mouth simultaneously, but he need not
swallow them simultaneously, but chew them until he tastes
them, and swallow first one kezayis all at once, and then the
second kezayis all at once. If he cannot chew both portions
simultaneously, he should first eat the kezayis of the whole
matzah and then the kezayis of the broken one, without
interruption. He should take care, at the beginning of the Seder,
to prepare the largest matzah for the middle one, from which he
will have to take three zaysim. If he knows that it will not suffice,
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and similiarly, for the other zaysim, he should take, at the
beginning of the Seder, those matzos he plans to augment and
place them on the table, in accordance wjth the practice of the
author of Yismach Moshe. See Customs of Yismach Moshe in
my book, Afias Hamatzos.

5) After the fact, if he ate but a kezayis from both the whole
matzah and the broken one, he fulfilled his obligation, and even if
he ate it with many interruptions, even if he conversed in the
middle of eating matzos, if he knows definitely that from the
begining of the eating until the end, no more time elapsed than
kedei achilas peras, he fulfilled the mitzvah. For the time of
achilas peras, there are many opinions: According to Responsa
Chasam Sofer, it is no shorter than two minutes, and no longer
than nine minutes.

6) Whether he eats the two zaysim together or one after the
other, he must eat them in a reclining position (explained above,
ch. 6), and he should have in mind to fulfill the mitzvah of eating
matzah.

7) If the master of the house distributes the zaysim to the
assembled, there is a question whether he should eat the two
kezaysim immediately after he recites the berachos, and then
break off pieces for the company, or whether he should break off
pieces of matzah for the assembled at the same time he does so
for himself, and they should eat together. Some have a custom
that the assembled wash their hands only after the head of the
house has eaten his two kezaysim, and then he distributes to
them immediately. (Understandably, each practice has an
advantage and a disadvantage. In order to comply with all
opinions, I would suggest the following practice: To distribute
the matzos he intends to give to the assembled, before washing
the hands. He should then appoint someone who will distribute
pieces from his whole matzah after the berachah has been
recited and the matzah has been broken. Then they allwash, the
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head of the house recites the berachos, breaks the matzos for
himself, and gives of the whole one to the appointed person, who
distributes a small amount to each of the assembled, which they
all eat. With maror, there is no difficulty. It is distributed to all
assembled, and then they recite the berachah, or the head of the
house eats and then distributes.

In view of the fact that our matzos are very thin, and the
matzah of the master of the house is insufficient for all the
assembled, making it necessary to augment other matzos to
distribute, he must take care to distribute at least one kezavyis
from broken matzos, and also combine with this a small piece of
his whole matzah for each one. (In order to fulfill the mitzvah of
lechem onee, bread over which the haggadah is recited it is
proper to take care, if possible, that the other matzos he plans to
augment to the matzos used for his zaysim and the zaysim of the
assembled, lie on the table during the recitation of the Haggadah,
and that they be broken. From there he himself should take and
should serve the members of his household. Also, they must
listen to his berachah in order to fulfill the mitzvah of lechem
mishneh, and also combine a little of his whole matzah. See
Vayagged Moshe, pp. 183-4).

Some follow a custom to give each one of the assembled a
whole matzah and a broken one (before the head of the house
washes his hands), and they recite the berachos over both of
them, viz., Hamotzee and Al achilas matzah. Then they break
off for themselves kezayis from the whole one and kezayis from
the broken one, (and the head of the household adds a little from
the whole matzah that he broke, or he gives them another
matzah for lechem mishneh). No matter what practice one
adheres to, he must take care not to be stingy with himself or
with the members of his household by giving out small amounts
for the zaysim, for this is the main time of fulfilling his mitzvah,
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and that this is the main part of his judgment on the day of
reckoning, according to the holy Zohar.

8) If one was detained from eating matzah until after midnight,
the greatest authorities rule that he may not recite the blessing of
Al achilas matzah (and similarly, Al achilas maror), but must eat
without a berachah.

9) Women, too, are required to eat matzah, and similarly,
children must be trained to fulfill this mitzvah.

10) We must take care not to talk about anything not
pertaining to the meal, until after eating the sandwich. The strict
do not talk until after eating the afikoman. He should have in
mind the sandwich and the afikoman when he recites the
berachos. Also, when he recites She-hecheyanu in kiddush, he
should have the mitzvos of matzah and maror in mind, and also
the other mitzvos of the evening.

_14-
Eating Maror

He should take the kezavis maror from that which is lying on
the plate, (If it is horseradish, he should ascertain whether the
taste is still pungent) and dip it in charoseth without delay, and
then shake off the charoseth, and then recite the berachah of Al
achilas maror, bearing in mind also, the maror of the sandwich.
Before reciting the berachah, he should recite the formula of aus
w1 and w e and chew the maror in order to taste the
bitterness. From the start, he should swallow it in one gulp, but
after the fact, he has fulfilled his obligation by eating it within -3
o nyax. He should eat it without reclining, and force himself to eat
the required amount even if it is difficult. Through this, he should
have in mind to rectify all sins of eating prohibited foods during
the entire year, and he will be spared the necessity of
medications in the merit of this mitzvah. It if is impossible for him
to eat a full kezayis, he may not recite the berachah, except by
instructions of a competent rabbi.
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_15-
Eating the Sandwich

He takes the third matzah, called Yisrael and breaks off a
kezayis, combines it with kezayis of maror, and says, “Zecher
lemikdash keHillel.” He then eats it in a reclining position.

He should take care from the start, to chew it all up and to
swallow it all at once. If it is difficult for him, he should swallow a
little matzah with a little maror simultaneously, and then a little
more and a little more, until he has finished the sandwich.

_16-
Eating the Afikoman

1) We take the hidden matzah out from under the cover where
it was hidden, and we eat it. From the start, it is proper to eat two
kezaysim: One reminiscent of the Korban Pesach, and one
reminiscent of the matzah that was eaten with the Korban
Pesach. if one finds difficulty in eating two zaysim, he may not, in
any case, eat less than kezauyis.

1*) One should take care to eat the afikoman before midnight
like the Korban Pesach, which was not eaten after midnight.
From the start, it is proper to finish reciting the Hallel that is said
after Birkas Hamazon, before midnight.

2) If the hidden matzah does not suffice for all the assembled
(or it was lost), we take another matzah. If he has another (or it
was lost), we take another matzah, If he has another matzas
mitzvah, either whole or broken, they should eat from any other
matzah that was watched from leavening.

We should take care not to feed the afikoman to an apostate.
The zealous are wont to leave over a piece of the afikoman out of
love for the mitzvah and for protection throughout the year.

3) One may not eat the afikoman in two places; even in one
room he may not eat it on two tables, i.e. one part on one table
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and one part on another table. If he fell asleep during the eating of
the afikoman and woke up, there are many details involved as to
whether he is allowed to resume eating the afikoman.

4) After eating the afikoman, he may not eat anything, nor
drink any beverage except water. In the case of dire necessity,
however, we may permit nonintoxicating beverages, especially
on the second night of Passover.

(From Haggadah VaYagged Moshe)



BEDIKAS CHOMETZ CHECKLIST

The following is a convenient checklist which itemizes many
places and objects which require BEDIKA but are, at times, not
so obvious and thus possibly overlooked.

Under beds

Clothes closets, chests
Linen closets

Desks

Cabinets

Drawers |

( ) Medicine chest

) Clothes (pockets, cuffs)
) Purses, pocketbooks,
handbags

( ) Shopping cart

*( ) Picnic basket

*( ) Cookie jar, bread box,
toaster, candy dish

N v’ e Ve o’ v’

(
(
(
(
(
£
(
(

() Crib

( ) High chair

( ) Playpen

( ) Carriage

() All toys

() Toy chest

( ) Childrens toy carriages

and wagons
Toy houses and their
furniture
Storage room
Safe

Laundry room
Freezer
Basement
Hallways
Attic

Yard

Garden
Garage

—~
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Workshop
Den
Office: Desk, drawers,
lockers, closets etc.
Factory: Store
Automobile, Truck
Beneath car seats:
Remove car seats
Auto glove compart-
ment, under mats, trunk
Pet house, bird cage
(Animal food is probably
CHOMETZ)
Behind refigerator, sink,
oven, kitchen cabinets
Perfumes,  hairsprays,
deodorants
Briefcase, school bags,
attache case
Lunch box
School locker
Kitchen utensils: Broiler,
blender, mixer, can
opener
Shul locker or cubby
Shelves
Bookcases
Breakfront
Seforim closet and
seforim
Book closet and books
‘Bensherlach’
Jewelery
Jewelery box




() Cosmetics....Only
KOSHER L'PESACH
should be wused;:
(Cosmetics are forbidden

on Shabbos and Yom
Tov)

() Bar (whiskey is
CHOMETZ)

( ) Talis bag
( ) Suitcase,
bags
*( ) Tooth brush (A new

tooth brush is required
for Chol Ha'moed; it

( ) Discard vacuum cleaner
bag

( ) Vacuum floors

( ) Thoroughly wash, clean
and vacuum shag rugs
and carpets

valise, travel

*

() Wash “broom”
( ) Infant seat

*( ) Cook books
Sink trays
Garbage pails
Garbage cans
Behind radiator

I PN p— p—

Telephone (remove
speaker cover)

*( ) Shabbos ‘Zimiros’
books

( ) Storage bins

*( ) Chalah utensils, vases,
decanters used for
chometz (e.g. whiskey)

( ) Country cottages

( ) Backs of chairs, seats

( ) Cover sink spout, han-

dles
( ) Cleanoven, range, grates
( ) Clean sink, refrigerator

These items should be thoroughly cleaned and then

“stored”” away for the duration of Pesach.
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